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Bauddhavacana 
Notes on Buddhist Vocabulary 
J onathan A. SILK 
For Akira Yuyama, word collector and much else 
This is the first of a projected occasional series of notes on Buddhist vocabulary. 
The first two items here concern suggested corrections to Edgerton's monumental Buddhist 
Hybrid Sanskrit Dictionary, the third a Sanskrit word unknown to dictionaries, while the 
remaining two items concern Chinese Buddhist translation vocabulary. 
I. Vematri / vematr 
Il. *Parikarati: A ghost word 
Ill. Vajragni 
IV. Ranhui~,fi and associated vocabulary 
V. Two Chinese Kinship Terms Unknown to Dictionaries: qinmei ~fr* and qinzl ~~ 
I. Vemtitri / vematr 
In the editio princeps of the Mahavastu we fmd the following sentence:! tehi diini 
kumarehi ma mo jati-samdo~am bhaviryatiti jati-samdo~a-bhayena svakasvka yeva mat.ryo 
bhaginryo parasparasya vivahita. Edgerton suggested that the manuscript reading matrryo 
should be kept, and proposed translating the final portion of the sentence "(the princes) 
gave to each other in marriage each their own sisters by the same mother (thus avoiding 
the marriage of any with his own co-uterine sister).,,2 Other interpretations had already 
been offered by Senart and Jones. Senart suggested:3 "dans la crainte de compromettre la 
purete de leur race, ils epouserent leurs propres soeurs, chacun en choisissant une d'une 
autre mere que lui." Jones translated:4 "Those young princes said to themselves: 'There 
1 Senart 1882-1897: i.351.2-4, reprised on 8-9. 
2 Edgerton 1953 s.v. matrL What Edgerton means by "co-uterine" here is "full sister," that is, having 
both parents in common, but see below. 
J Senart 1882-1897: 1.625. 
ARIRIABVol. X (March 2007): 171-179. 
102007 IRIAB, Soka University,JAPAN. 
must be no corruption in our race.' And from fear of such a corruption they each 
married a half-sister born of a different mother." 
The palm-leaf manuscript recently published by Yuyama may assist us here. It 
reads in this passage and its reprise a few lines below not svakasvkii yeva miitr)'0 but 
svakasvkii vemiitriyo / vemiitr)'o.5 The expression is attested in both Pali and Sanskrit. In 
the former we find vemiitika bhiiginz in the Jiitaka, when the prince Udayabhadda is 
forced to wed his half-sister Udayabhadda:6 
udayabhaddarh alankaretva1 tassa santike thapesurh I sa tarh suva1).1).arupakarh2 
abhibhavitva anhasi I atha nesarh3 anicchamananam fieva vematikarh bhaginirh4 
udayabhaddakumarirh aggamahesirh katva bodhisattarh rajjam abhisii'icirhsu I te pana 
dye pi brahmacariyavasam eva vasirhsu I ... ubho ekagabbhe vasamana5 pi lobhavasena 
indriyani bhinditva afiiiamafiiiarh na olokesurh I 
1) PTS: alarilkaritva 2) PTS: suvarp:lariipam 3) PTS: tesam 4) PTS: vematikabhaginim 5) PTS 
vasamana 
Adorning Udayabaddha, they set her in his presence, and she stood there outshining 
that golden image. Then even against the couple's wishes they made his agnatic 
half-sister the princess Udayabhadda his principal consort, and anointed the bodhisatta 
[that is, Prince Udayabhadda] in the rulership. But the two of them lived together in 
perfect celibacy .... Even though both were living in a single chamber, mastering 
their senses they did not look upon each other with desire. 
In Sanskrit, in the same story as that in the Mahiivastu, the tale of the origins of the 
Sakya clan/ we find the sage Kapila instructing the sons of King ViruQhaka ~vaku, 
svakasvakii bhaginzs tyaktvii vaimiitrkiibhir bhaginzbhif; siirdham viisam kalpayata, "Avoiding 
your full sisters, cohabit with your agnatic half-sisters."g 
In light of the new manuscript evidence, we obtain an understandable text which, 
moreover, has the virtue of presenting a vocabulary item attested also in Pali and Sanskrit. 
I therefore believe that the passage should be understood as follows: "Those princes said: 
'There must be no corruption of our lineage.' And out of fear of corruption of the 
lineage, they gave to each other in marriage their own agnatic half-sisters.',g With the 
4 Jones 1949-1956: 1.296, with n. 3. 
5 Yuyama 2001: 55, plate offolio 108b3, 4. 
6 Jiitaka 458 (Udaya). Fausboll 1877-1896: iv.l05,9-16 = Burmese Sixth Council edition (Dhammagiri-
Pali-Ganthamala 73 [Dhammagiri, Igatpuri: Vipasanna Research Institute, 1998]): 94.9-14. 
7 See Silk Forthcoming. 
8 Samghabhedavastu of the Miilasarvastivada Vinaya, edited in Gnoli 1977: 29.28-29. 
9 Perhaps the yeva of Senart's edition represents a scribal attempt to compensate for a mis-understood ve, 
or even va, which stood here in some archetype. 
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exception of the fact that they seem to gloss over the causative nature of the participle 
viviihita, the translations of both Senart and Jones appear to be quite correct, grasping 
the true meaning in spite of the corrupt readings before them. 
I do not, I confess, entirely understand Edgerton's rendering, but he too may be after 
the same thing. Based, however, on his wrong assumption concerning *miitrz, his "by the 
same mother" cannot be accepted. The correct meaning of vemiitrilvemiitr is "agnatic 
half-sister," that is half-sister with a common father but different mothers. The entry for 
"matri" in Edgerton's dictionary should, correspondingly, be deleted, and a new lemma 
for *vemiitrz / vemiitr entered, with reference to the standard Sanskrit and Pali forms of 
the word. 
H. *Parikarati: A ghost word 
The PUr1)iivadiina of the Divyiivadiina contains the following: lO 
ayu~man mahamaudgalyayanah samlak~ayati I purvam uktarh bhagavata 
du~karakarakau hi bhi~avah putrasya matapitarav apyayakau po~akau samvardhakau 
stanyasya datarau citrasya jambudvipasya darsayitarau I ekenarhsena putro matararh 
dvitiyena pitararh pur1).avar~asatarh parikared yad vasyarh mahaprthivyam ma1).ayo 
mukta vaiduryasankhasiIapravaQarh rajatarh jatarupam asmagarbho musaragalvo 
lohitika da~i1).avarta ity evarhrupe va vividhaisvaryadhipatye prati~thapayan neyata 
putre1).a matapitaroh krtarh va syad upakrtarh va I yas tv asav asraddharh matapitaram 
sraddhasarhpadi samadapayati vinayati nivesayati prati~thapayati duhsilarh silasarhpadi 
matsari1).arh tyagasarhpadi du~prajfiarh prajfiasarhpadi samadapayati vinayati nivesayati 
prati~thapayati iyata putre1).a matapitroh krtam va syad upakrtarh yeti I 
The verb printed in the editio princeps as parikaret is discussed by Edgerton.ll Under 
the lemma "parikarati" he took the word as "possibly denom. to Skt. parikara," and 
identified it with Pali parikarati, saying "cited °karoti by PTSD, but all its citations fit 
the stem in -a-." He then offered the definition "aids, serves, waits upon." I suggest 
rather that we conjecturally emend very slightly to *parikar~et, as a form of parikar~ati (or 
parikar~ayatl), "carry around." This suggestion is supported by Chinese diin m, and 
probably, although less certainly, by Tibetan bzhag, the terms we find in the corresponding 
passages in the Mulasarvastivada Vinaya from which the Divyiivadiina drew its account. 
Interestingly, this understanding was already adopted by Burnouf,12 who translated from 
10 Cowell and Neil 1886: 51.18-52.3. The text is found in Tibetan (Derge Kanjur 1, 'duI ba, kba, 5blft) 
and Chinese (T. 1448 [XXIV] 16a18ff [juan 4]) as well. The text was translated by Burnouf 1844: 270f; 
compare also Tatelman 2000: 77ff. The Chinese translation was translated into Japanese by Iwamoto 
1968: 172ff. 
11 Edgerton 1953 s.v. parikarati. 
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manuscripts, working decades before the publication of the first edition. Burnouf's 
manuscripts were not made use of by the editors, however, and we cannot know precisely 
how he read the word. There are, however, some complications. 
In a passage in the Anguttara-Nikiiya we find the duty a child owes his parents 
expressed as follows: ekena bhikkhave amsena miitaram parihareyya ekena amsena pitaram 
parihareyya ... , "if, monks, one were to carry his mother around on one shoulder and his 
father around on the other ... ," the text going on to say that even centuries of this and 
other sorts of good treatment would not repay the debt.1l The verb here, parihareyya, is, 
of course, the optative of pariharati, which also exists as such in Buddhist Sanskrit. 
Although Edgerton defines it (s.v.) as "protects, guards, looks after," he in fact cites a 
passage perfectly parallel to the Pali Anguttara-Nikiiya example, this from the 
Avadiinafataka: ya ekeniimsena putro miitiiram dvitiyena pitaram piirrzam var~afatam 
parihareyyad vii .... 14 The Pali commentary to the Anguttara-Nikiiya, the Manorathapiira1}i, 15 
explains the usage as follows: ekena bhikkhave amsena miitaram parihareyyii ti ekasmim 
amsakiite thapetvii miitaram patijaggeyya, "the expression 'if, monks, one were to carry his 
mother around on one shoulder' means 'if one were to carry his mother having placed 
her on his shoulder.'" Here the verb parihareyyii is glossed as patijaggeyya, the present 
indicative of which is patijaggati, Buddhist Sanskrit pratijiigarti. 16 
From another point of view, regarding the Tibetan equivalent of the postulated 
*parikar~et, in the A~asiihasrikii the expression cailo1}rf,ukam iva firasii parikar~eb ("should 
carry him around on his head like a turban") is rendered in Tibetan with mgo la thod 
bzhin du thogs shing, in which thogs rather than bzhag is found. 17 (The meaning is confirmed 
by the commentary, which glosses dhiirayeb.18) In the Abhidharmakofabhiirya, parikar~a1}a 
is translated yongs su brungs ba,19 in which the idea of protection is emphasized. While 
there is no necessary reason we should expect consistency in the Tibetan translations of 
the Indic word, the term may well benefit from further study. 
In sum, I propose as a translation of the Piirrziivadiina passage the following: 
The Reverend Maha-Maudgalyayana thought to himself: "Previously the Blessed 
12 Burnouf 1844: 270: "Supposons, d'un cote, un fils qui passe cent annees entieres a porter sa mere sur 
ses epaules .... " 
13 Morris and Hardy 1885-1900: i.61,30-62,1 (II.4.2). 
14 Speyer 1906-1909: 1.205, 1-2 (Maitrakanyaka). 
15 Burmese Sixth Council edition, Dhammagiri-Pali-Ganthamala 42 (Dhammagiri, Igarpuri: Vipasanna 
Research Institute, 1995) 20.7-8 . 
16 Noriyuki Kudo, in preparing this paper for the press, kindly brought to my attention the following 
expression in the Knrmavibhanga (Kudo 2004: 122.2 = 123.2): yo bhik!avo matapitaraml"pitarau skandbena 
[!/'hya ... , as well as his note 39 (pp. 264-265), which also provides examples of parallels in Chinese to the 
expression "carrying one's parents on one's shoulders." 
17 Wogihara 1932-1935: 943.1 5-16 = Derge Kanjur 12,shes phyin brgyad stong pa, ka, 267b7. 
18 Wogihara 1932-1935: 961.7. 
19 Hirakawa et a1. 1973: 226. 
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One said: 'Mother and father, monks, do what is difficult for a son, they are nurturers, 
nourishers, fosterers, givers of milk, teachers of multifarious ways of the world. 
Should a son carry his mother on one shoulder and his father on the other for a full 
hundred years, or were he to establish them in any variety of wealth or sovereignty 
[giving them] all the jewels, pearls, lapis lazuli, coral, conches, gems, gold, silver, 
emerald, sapphire, ruby, and right spiral conch of the whole earth,zo such a son 
would not do anything for his parents nor would he benefit them. But one who 
instigates, guides, directs to and establishes his unbelieving parents in the wealth of 
faith, or instigates, guides, directs to and establishes [parents] who are ill-behaved in 
the wealth of good behavior, selfish [parents] in the wealth of renunciation, ignorant 
[parents] in the wealth of wisdom, such a son would do something for his parents, he 
would benefit them.' 
Ill. Vajriigni 
The word vajriigni is not defined in Sanskrit dictionaries known to me,21 but occurs 
twice in the Ratnagotravibhiiga.22 However, the word is far from unknown, appearing 
already in the Mahiibhiirata. 23 A number of other Sanskrit examples were brought to my 
attention by Harunaga Isaacson, whose note I quote here, before going on to discuss a 
passage in which an alternative interpretation seems more likely. 
In the Saundarananda of ASvagho!?a, in describing Nanda's wife Sundari when Nanda 
has left to follow the Buddha and has not returned as promised, the poet says of her sii 
sundari fviisacalodari hi vajriignisambhinnadari guheva, which Johnston translates "For 
Sundari, with her bosom straining with sobs like a cave whose opening has been split by 
the fiery thunderbolt."24 In the 'Ur' -Skandapuriif/a, concerning a member of Siva's army, 
Vi~pati, releasing an arrow against Vrtra , we find (141.3cd): mumoca vajriignisamam 
ripuk~ayakaram faram. A verse from the Mok~opiiya (vairagyaprakaraI,la 16.47) reads: 
niisidhiirii na vajriignir na taptiiyabkaf/iirci~ab I 
tathii tik~ii yathii brahmams tr.S1}eyam hrdi samsthitiil I 
Finally, in Bhavabhuti's Mahiiviracarita 3.21d we find vajriignir drumam iva 
bhasmasiitkaromi (where the object of bhasmasiitkaromi is iitatiiyinam in pad a b). 
In the context of an email discussionofthisword.whichpromptedlsaacson.skind 
contribution, ArIo Griffiths pointed to a passage in the Divyiivadiina's Kuf/iiliivadiina,z5 in 
20 My translation of the list of precious substances here makes no attempt to determine the exact identification 
of each item, if indeed this is even possible. 
21 See however Turner 1966: 653b, who cites the Old AwadhI word bajagi, "fire caused by lightening." It 
is also listed but not defined by W ogihara 1964-1974: *69b. 
22 Johnston 1950: 118.18, 106.3. 
II Critical edition 8.12.52c. I owe my knowledge of this to Arthur Karp (email11 Mar. 2004). 
24 Saundarananda 6.33ab, Johnston 1928: 40, 1932: 33-34. 
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which we have the half-verse: na sastravajriignivi~iir,zi pannagiil; kurvanti pitjiim nabhaso 
'vikiirhzal;.26 Although in all the examples cited above vajriigni appears to be a single 
word, it is questionable whether that is the case here. Hertel took it as two words,27 
which is also the understanding of a Chinese version of the same text (1p]J§2!J'§, ?#1p 
~Illdll, 1p1c 1p$, 1p~gg!llt:),z8 translated by Przyluski: 29 "Ce n'est pa le glaive qui 
blesse; ce n'est pas non plus la foudre ni le feu, ni le poison, ni le serpent hostile et 
cruel." The Tibetan translation of the Kur,ziiliivadiina has something different: 3o mtshon 
dang rdo rje dug dang sbrul rnams kyis 1 1 nam mkha' 'gyur zhing gnod byed mi nus so 11. 
Here mtshon = sastra, rdo rje = varja(agni) and dug = vi~a. The translators appear to have 
skipped agni, unless they considered the compound identical in meaning with varja 
alone. In this Kur,ziiliivadiina passage, then, vajriigni seems to be a dvandva. Any future 
dictionary should, therefore, list both possibilities, giving both the meanings "thunderbolt" 
and "cudgel and fIre" (or some such). 
IV. ROnhul ~fi and associated vocabulary 
We fInd a striking sentence in the *Abhidharma Mahiivibhii~ii, narrating the story of 
Mahadeva:31 ~rr**, ~fi:tt:~, "The son had grown up and defIled his mother." 
Here the verb riinhui ~fi, to defIle, has mother, mu ~, as its direct object, a relation 
which is clearly marked by yu :tt:. The word riinhul ~fi is relatively rare (as is its 
inversion, hUlriin fi~). When riinhui ~fi is used in the Chinese Dirghiigama, the 
expression you b'f riinhuixiiing El31&~f»'M£t is equivalent to apariyositasamkappa in the Pali 
version/2 a word which the Critical Piili Dictionary defines as "whose aspirations are 
unsatisfIed."33 Okayama,34 however, suggests that the Chinese means simply "defIled" 
(kegare), and he translates the line "kano kegareshi omoi ni yorite,,,35 "through that defIled 
thought." The latter sense is to be noticed more in the equivalence in Narendrayasas's 
translation of the Samiidhiriija-siitra, where in verse 10 of the fIrst chapter we fInd ~~ 
fjJL'iOO{i/t~ for what in Sanskrit reads asamkliytena cittena buddhajiiiinam gave~ate/6 "to 
25 Via email 12 Mar. 2004. 
26 Cowell & Neil1886: 416.20 = Mukhopadhyaya 1963: 121.3. The same verse with the same reading is 
also found in theASokiivadiinamiilii, Bongard-Levin and Volkova 1965, verse 261. There is no equivalent in 
chapter 59 of~emendra's Bodhisattviivadiinakalpalatii. 
27 Hertel1908: 263. 
28 T. 2042 (L) 109c23-24 (juan 3). 
29 Przyluski 1923: 292. 
30 Derge Tanjur 4145, 'dui ba, su 237b2. 
31 T. 1545 (XXVII) 510c27 (juan 99). 
32 T. 1 (14) (l) 65bll (juan 10), Rhys Davids and Carpenter 1890-1911: ii.287,7 (21.2.9). 
J3 Trenckner et al. 1924- S.v. 
J4 Okayama et al. 2000: 300, n. 140. 
35 Okayama et al. 2000: 147. 
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strive after the wisdom of a buddha with undefIled mind." A sense of disgust is more 
strongly brought out in a verse from the same Samiidhiriija-siitra, kiimiinam kiirar,zam 
biiliil; striyam sevanti putikiim 1 putikiim gati gacchanti patante [te Jna durgatim 1 1,37 "Fools 
driven by lusts attend on putrid women. They go on the path of those putrid [women], 
and through that fall into evil destinies [after death]." This is quoted in the Sutrasamuccaya 
as follows: 38 ~~~ti!H~~K. ~ili:9:A~fj~ JI~rPJ1&~fj~ ~~'llftE~giOO. 
We might conclude from this that, fIrst, we cannot with any confIdence suggest a good 
Sanskrit equivalent for riinhui ~fj, and second, that it certainly appears to be used 
euphemistically, in perhaps something close to the same sense that is conveyed in English 
by the expression "he defIled her." It is interesting that it is only the example from the 
*Abhidharma Mahiivibhii~ii which uses riinhu'i ~fj as a verb. 
Although no direct connection between the words can be established, we should note 
that Sanskrit d~ar,za appears in something very much like the same meaning. 39 In addition 
to Buddhist examples, see for instance the Mahiibhiirata verse (1.57.61-62): tvasamyogiic ca 
duryeta kanyiibhiivo 1 1 kanyiitve du#te ciipi katham sakrye dvijottama 1 , where the reference 
is to the violation of virginity. 
V. Two Chinese Kinship Terms Unknown to Dictionaries: qinmei ~fr* and qinz'i ~trrP 
The term qinmei ~fr* is not recorded in the Hanyu Dacidian, and taken by Morohashi 
as a modern word, defIned as "elder sister.'>4{) However, the word is used several times by 
the Zhou-Tang period translator Yijing, in contexts in which it seems to mean only 
sister(s) in general, either specifIcally full sister, or generically sister. In a Mulasarvastivada 
Vinaya Vinayak~drakavastu passage the expression de dag gis der rang rang gi sring mo 
btang ste 1 mas dben gyi sring mo rnams dang lhan cig 'tsho gnas 'khod do is paralleled in 
Chinese with ~f11f~fr*If~J'<~~ .41 Here qinmei ~fr* clearly corresponds to rang rang gi 
sring mo, an established translation of Sanskrit svakasvakii bhaginil;. The correspondence, 
however, need not always be so strict. In the Pravrajyiivastu of the Mulasarvastivada 
Vinaya we fInd the expression 'di ni kho bo'i chung ma ma yin gyi 1 'di ni kho bo'i sring mo 
yin no 1 I, to which corresponds Chinese llt1p:ft~, jt~fr*ih.42 Here qinmei ~fr* 
36 T. 639 (XV) 549b10 (juan 1); Matsunarni 1975: 229.1 = Dutt 1939-1959: ii.1.13,8. 
37 Dutt 1939-1959: ii.2.414,1-2. 
38 T. 1635 (XXXII) 58a4-5 (juan 4). 
39 On the verb .r dUf in legal literature, which sometimes plays on the dual sense of defiling and defaming, 
see Hopkins 1925: 41-42 (e.g., Yajiiavalkyasmrti 1.66cd: adu[f:iirh ca tyajan kanyiirh dii,ayarhs tu mrfii .fatam). 
Note, incidentally, the Latin usage of stuprare, "to debauch or ravish," in descriptions of incest, mentioned 
by Archibald 2001: xiii. 
40 Morohashi 1955-1960: 1O.334d (34918.88). 
41 Derge Kanjur, 'dui ba, da 202a6-7 = T. 1451 (XXIV) 379a23-24 (juan 34). 
42 Derge Kanjur 1, 'dui ba, ka 41a7, critically edited in Eimer 1983: 108.17-18 = T. 1444 (XXIII) 1029a7 
(juan 2). 
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corresponds simply to sring mo, sister. 
The certainly related qinz{ ~fr*, as far as I know not recorded at all in dictionaries, 
appears to be equally rare, if not rarer. I have found it only in a tenth century translation 
of Faxian,4J, and in an eighth-century translation of Bodhiruci.44 In the latter case, the 
correspondence of the expression as a whole, however, is not clear to me.45 
Both kinship terms should be entered in future comprehensive dictionaries of Chinese. 
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